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This article contains basically two related parts - a discussion and an original annotated translation of a
section on the subject matter from the Pali commentaries. The article deals with the subject of how
exactly a Buddha honors the Dhamma and what are the activities that he carries out in his respect for the
Dhamma. It also explores the intention of the commentators to bring out this particular discussion on
Buddhas’ respect for the Dhamma. | believe that this discussion reveals how seriously the Buddha took
his duty as a Buddha in respect for the Dhamma to propagate his teaching following diverse approaches.
And thus, it gives us a different understanding of the Buddha and his complete engagement to the truth
(Dhamma) and inspires us to be more serious in our efforts and commitments in understanding and
spreading the Dhamma for the benefit of the many.
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Buddhas’ Respect for the dhamma:
A Commentarial Exposition

Bhikkhu Gyanabodhi (Sajal Barua) *

ABSTRACT

This essay points out that even though due to the
development of perfect human qualities a Buddha is regarded as
the supreme person (purisottama) and highly respected by the
followers in the tradition, a Pali commentarial exposition depicts
that the Gotama Buddha placed the Dhamma above him and paid
his due respect to the Dhamma. This essay explores what kind of
dhamma a Buddha pays respect to? Why and how? It also contains
an original annotated English translation of sections from a
commentary and sub-commentary to the Rathavinttasutta dealing
with the subject. The study is carried out following a critical and
analytical approach to the discussions presented in both Pali
canonical and commentarial texts and related secondary literature.
For the translation I tried to remain as literal as possible. The
primary sources of my study are the Pali Nikaya texts and their
commentaries and available Pali-English dictionaries.
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Introduction

In all the Buddhist traditions a Buddha holds the highest
position among the sentient beings. He is considered as the
supreme person (purisottama) possessing all necessary
characteristics defining a great man (mahdpurisa).' The Pali canon,
especially the Jataka literature demonstrates how the Buddha (that
is, the Gotama Buddha) obtained this unique position among all
beings in the world through the cultivation of perfections
(paramita).” He did not only accumulate merits and wisdom to
assume such a position, but also taught his followers how to
achieve perfect wisdom through the realization of the true nature of
existence.’ Thus he came to be known as the perfectly awakened

' The Brahmayu-sutta of the Majjhima-nikaya (M II 134ff) mentions thirty-

two physical endowments of the Buddha that make him a great man.
However, several places in the Pali canon a great man is so defined both due
to having spiritual qualities and being freed from the negative psychological
dispositions. For example, a sutta in the Samyutta-nikaya (V 158) states that
a great man is someone whose mind is released (vimutta) from cankers
(asava); the Sn 199 defines a great man to be someone who is devoid of
craving (fanha); and the Dhp 51 describes he is one who possess great wisdom
(mahaparninia); for details on the qualities of the Buddha see Endo 2002.

> Regarding the presentation of the Buddha as a perfect being, Powers (2009:

131) remarks: “Throughout Indian Buddhist literature the Buddha’s body is
presented as the pinnacle of human physical perfection and is testament to
his perfection of wisdom, compassion, and morality. People who see him
are overwhelmed by his magnificent physique and gaze at him in wonder.”

3 See, for example, D 1 87-88: Tam kho pana bhagavantam gotamam evam

kalyano kittisaddo abbhuggato: itipi so bhagava araham sammasambuddho
vijjacaranasampanno sugato lokavidii anuttaro purisadammasarathi sattha
devamanussanam buddho bhagava. So imam lokam sadevakam samarakam
sabrahmakam sassamanabrahmanim pajam sadevamanussam sayam
abhifiida  sacchikatva pavedeti. So dhammam deseti adikalyanam
majjhekalyanam pariyosanakalyanam sattham sabyarfijanam
kevalaparipunnam parisuddham brahmacariyam pakaseti. Sadhu kho pana
tathariipanam arahatam dassanam hoti ti [A good report has been spread
about Gotama, the blessed one thus: this blessed one is a worthy one, the
perfectly awakened one, one endowed with knowledge and conduct, a well-
gone one, the knower of the worlds, a supreme coachman of training man, a
teacher of men and gods, a Buddha, a blessed one. Having himself realized
he declares it (=the dhamma) to the world with gods, tempters, brahmas,
generations of ascetics and Brahmins, and gods and men. He teaches the
dhamma that is good in the beginning, good in the middle and good in the
end with its meaning and letter; he illustrates the holy life which is fully
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one (samma-sambuddha), the teacher of humans and gods (sattha
devamanussanam), who was worthy (araham) of the highest
respect. But a certain texts in the Pali canon address that the
Buddha gave more importance to the dhamma, the truth, to which
even the Buddha himself was reverential and it is in respect to this
dhamma that he seemed to have carried out the duty of a guide
(maggadesaka) and a teacher (sattha) pointing out the paths
leading to the dhamma ensuring complete deliverance from the
cyclic existence of samsara.

In this paper, 1 explore following questions to get an
understanding of the idea of ‘a Buddha’s respect for the dhamma.

1) What does it mean to respect the dhamma?

2) Why and how does a Buddha pay his respect to the
dhamma?

3) What does the term ‘dhamma’ signify in this context?

Besides, I also provide an annotated English translation of a
commentarial exposition regarding the nature of Buddhas’ respect
for the dhamma.

In carrying out my study I have followed a critical and
analytical approach and based myself primarily on the Pali
canonical and commentarial literatures and wherever necessary I
have also consulted related secondary literature. For the translation
I have consulted available Pali-English dictionaries which I have
listed in the bibliography section and I tried to remain as literal as
possible.

The context

Specifically, the two texts mentioning the Buddha paying
respect to the dhamma are the Uruvela-sutta of the Anguttara-
nikdaya (A 120-21) and the Garava-sutta of the Samyutta-nikaya (S1
138-140). The two suttas describe in similar accounts how this came

perfect and purified. It indeed is good to see such an Arahat.]. Among the
paths of practices in the secondary literature, for the discussion on the noble
eightfold path, see Bodhi (1999) and Ledi Sayadaw (2008); on the
discussion of the fourfold foundation of mindfulness, see Analayo (2003).
Also see Gethin (1998) and Karunadasa (2013) for a more general
discussion on the teachings and practices of Buddhism.
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to be. Just after his awakening the Buddha reflects that it is
unpleasant to live a life without paying respect to another (S I 138:
dukkham kho agaravo viharati appatisso...). But he soon finds out
that there is no one more accomplished in virtue and other spiritual
qualities than himself that he can pay respect to. Thus, he decides
to pay respect to the dhamma to which he is awakened.

Interestingly, apart from just stating the Buddha’s noble
thought of respecting the dhamma, neither the suttas nor their
commentaries provide any clear exposition as to the nature of his
respect for the dhamma. It is in the commentary to the Majjhima-
nikaya that we find a discussion on the subject in question.

This elaboration on the topic of a Buddha’s respect for the
dhamma appears in relation to a particular incident in the
Rathavinita sutta of the Majjhima-nikdaya. An understanding of the
incident will help us better comprehend the respectful nature of the
Buddhas.

The sutta presents an occasion of a group of monks coming
to visit the Buddha in Rajagaha from a certain place referred to as
‘jatibhiumi’ (birthplace) which, as per the commentary, is
Kapilavatthu, the birthplace of the Buddha himself.* The Buddha
exchanges pleasantries with the group of monks, and enquires
about their master Punna Mantaniputta. Punna Mantaniputta is
highly regarded by his fellow practitioners (sabrahmacart) for his
attainments and dedication to the propagation of the teachings of
the Buddha in Kapilavatthu.’

The commentary to the sutta raises a question as to why the
Buddha, knowing that the group of monks has come from his
birthplace Kapilavatthu, inquires only about their master Punna
Mantaniputta, and not about his own family and relatives instead.
In response to this question, the exposition provided by the
commentator is that anyone who is a path-attainer (patipannaka) is
dear and pleasant to the Buddhas; and that because Buddhas have
regard for the dhamma that they inquire about such spiritually

4 According to the commentary (Ps II 135) the term ‘jatibhiimi’ should be

understood as the birthplace of the Buddha alone, not of any other beings
such as kings, ascetics or any of his great disciples.

> M 145ff; also see DPPN, s.v. Punna Mantaniputta.
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accomplished individuals. Punna Mantaniputta clearly falls into
this category of individuals. Why is the category of spiritually
accomplished individuals a subject of a Buddha’s interest? The
answer, as per the commentary, is in the Uruvela-sutta and the
Garava-sutta where a Buddha’s concern for reverence and
obedience is emphasized. Respecting the dhamma is in fact
described as a general law (dhammatd) of the Buddhas; the
Buddhas of the past have done so and the Buddhas of the future
will also do the same (A 1121; S 1139-40).

The nature of Buddhas’ respect for the dhamma

How does a Buddha pay his respect to the dhamma? Or
what does he do in his respect for the dhamma?

The commentary to the Rathavinita-sutta elaborates that the
Buddha out of his respect for the dhamma had been engaged in
activities that include: travelling various length of distances to
assist both monastics and lay followers become established in
different stages of liberation, such as ‘stream entry’ (sotapatti),
‘once return’ (sakadagami) and so on; giving company as a form
of encouragement to individuals who renounce the home-life in his
name; teaching dhamma; showing appreciation for his followers
who have been vigorously carrying out the practice and/or teaching
others; listening to and appreciating the talks on dhamma delivered
by his disciples and so on (Ps IT 135-137).

The commentary, for example, narrates that the Buddha,
out of his regard for the dhamma, travelled a three hundred yojana
path to teach and establish the elder Mahakappina and his assembly
in Arahat-hood; he travelled a forty-five yojana path to help
Pukkusati, a clansman, become established in the fruition of non-
returning; he travelled a two thousand yojana path to assist Tissa, a
forest-dwelling novice (vanavasi-tissasamanera) in his practice.
Further the Buddha approached the elder Anuruddha in the eastern
bamboo forest just to appreciate his engagement in the ‘thoughts of
a great man’ (mahdpurisavitakka); he accompanied the elder
Mahakassapa a three gavuta path (=about two miles)® on the day of

% In PED a gdvuta refers to ‘a quarter of a yojana which is about eighty

usabhas’ or ‘a little less than two miles’ or ‘a league’; in DOP too a gavuta
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his renunciation; he went to an assembly hall just to listen to a
dhamma-talk delivered by elder Nandaka without even taking a
bath (anahata),” when at the end of the talk elder Nandaka
confessed to the Buddha for making him wait for as long as he was
teaching, the Buddha said that he could listen to such a talk for an
aeon if Nandaka was able to preach for an aeon.

Furthermore, while staying in a place, if the Buddha feels
the goal of his propagation of dhamma is sufticiently achieved, he
moves to a different place where he thinks he is most needed.
Thus, he keeps on moving from one place to another in the hope of
establishing people in the dhamma.®?

The Papaficasiidant in this respect mentions a moving
incident of the Buddha and a slave girl named Punna. As the story
goes, the Buddha, after completing his service in Jeta’s forest, was
leaving for a suitable place to carry on his duty. Many including
the king Pasenadi and the millionaire Anathapindika requested the
Buddha to stay back, but he refused their requests. Anathapindika’s
slave girl Punna, knowing that her master was upset as the Buddha
was leaving Jeta’s forest, approached the Buddha and requested
him to stay back, because then she would be able to take refuge in
the triple gem and be established in the dhamma. The Buddha
stayed back and Punna renounced her home-life and soon after
having dhamma-instructions from the Buddha she was established
in Arahat-hood (Ps 11 136-137).

All these activities are said to have been carried out by the
Buddha merely for his respect for the dhamma. In other words, the
incidents presented in the commentary clearly shows that Buddhas
respect and honor the dhamma by being engaged in the activities of
teaching, guiding, and encouraging people in understanding the

is defined as ‘a quarter of a yojana’. A yojana in PED denotes ‘a distance of
about seven miles’. See PED, s.v. Gavuta and Yojana; and DOP, s.v.
Gavuta.

" The Papaicasidani-puranatika (Ps-pt 1.252 [CST4]) comments:
anahatovati dhammasavanussukkena sayanhe buddhacinnam nhanam
akatvava (and anahdto means that [the Buddha] due to his eagerness to
listen to the dhamma, [went there] without doing the usual practice of the
Buddha, i.e. taking a bath in the evening). Cf. DOP, s.v. nahayati.

®  On the wandering the Buddhas, see Gyanabodhi (2019).
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dhamma or the truth about the nature of existence and thus helping
them achieve different stages of liberation (vimutti).

Such a commitment to sharing the enlightenment
experience by a Buddha and his disciples purely for the benefit and
happiness of as many people as possible is seen in the expression
of the Buddha in the Vinaya-pitaka. When there were as many as
sixty Arahats the Buddha asked them to go to different directions
to preach the dhamma for the benefit and happiness of the
multitude.’ As the canonical texts testify, the Buddha had carried
out his duty as an awakened one for forty five years until his final
passing away." Not just in the human world, but he travelled to
different celestial worlds to deliver the message of the dhamma.*!
His regards for the dhamma or the truth about the nature of
existence and his engagement in unfolding that truth to people and
gods represent his utmost sincerity and commitment for the
dhamma, the truth. This, in fact, is what defines a Buddha.
According to the Vinaya commentary a Buddha is so defined as he
himself being awakened to the truth makes others awakened to the
same truth.”

® Vin I 21: Caratha bhikkhave, carikam bahujanahitaya bahujanasukhdya

lokanukampaya atthaya hitaya sukhdya devamanussanam. Ma ekena dve
agamittha. Desetha bhikkhave, dhammam dadikalyanam majjhe kalyanam
pariyosanakalyanam sattham sabyarniajanam kevalaparipunnam
parisuddham brahmacariyam pakdsetha.

' The Pali canon testifies the Buddha’s engagement in teaching the dhamma
throughout his life travelling to different parts of ancient India. As discussed
in Ps (I 148-152), the Buddha took basically twofold journey — a quick
journey and a slow journey — in communicating the dhamma to the people.
See Jinacarita (verses 437- 456) for a discussion on the Buddha’s 45 years
of rains retreat (vassa), and Author 2019 on the wandering of the Buddhas.

"' Nidd I 445, for example, states that the Buddha had descended in a city
called Samkassa after preaching Abhidhamma to the beings in the
Tavatimsa heaven. It should be noticed that in different Buddhist and non
Buddhist countries, the legacy of practicing and teaching the dhamma for
the benefit of the multitude is being very well carried out by his followers
for over two and a half millennia now.

12 Sp 1 122: Yasma va cattari saccani attandpi bujjhi, aiifie pi satte bodhesi;
tasma evamadihi pi karanehi buddho (As he himself has understood the
four truths, and also made other beings known (the same truths); so, due to
these reasons, he is a Buddha.).
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A canonical text (A III 121) wonderfully illustrates with the
simile of a lion a Buddha’s respect for the dhamma. Just as a lion
surveying four quarters roars to the animals in all directions
respectfully, a Buddha too teaches the dhamma to the four
assemblies respectfully. The text states (in brief):

The lion, the king of beasts, coming out of his abode surveys the four
quarters thoroughly and roars the lion’s roar for three times and when
it gives a blow to each different animal starting with the elephant to
the cat, it does so respectfully, not disrespectfully. The Tathagata is
like a lion. His teaching is like the roar of a lion (sihandda). Just like
the lion he teaches the dhamma to assemblies of monks, nuns, male
lay devotees, female lay devotees, ordinary men (puthujjand), and
even food carriers and hunters (annabharanesada) respectfully, not
disrespectfully. And this is because the Tathagata has respect for the
dhamma.

This clearly shows his complete engagement for upholding
and unfailingly communicating the dhamma to his followers. And
this is what he does out of his respect for the dhamma.

The dhamma defined

The discussion so far was focused on how a Buddha honors
the dhamma by being engaged in upholding and communicating it
to his followers, especially the four assemblies. But what does it
exactly mean by the ‘dhamma’ which he had awakened to, and
which he taught to others?

The Pali canon records that the Buddha, after his six years
of ascetic practices, attained full awakening (sambodhi) on a full
moon day of May under the ‘bo-tree’ at the river bank of Nerafijara.
With his attainment of awakening, he gained three knowledges
(tevijja) respectively in the three phases of the night: the
knowledge about remembering one’s past lives
(pubbenivasanussatiniana), the knowledge about vanishing and
reappearing of beings (cutipapataiiana), the knowledge about the
destruction of the cankers (asavakkhayaniana). He realized the
process of causality both in direct as well as in reverse order (Vin |
l:  paticcasamuppadam anulomapatilomam manasakasi). He
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understood that everything that arises must cease (yam kirici
samudaya dhammam sabbam tam nirodha dhamman ti)."

Being completely free from the dsavas, the Buddha
perceived the world in conformity with the truth (yathabhiita) and
hence he was dwelling in a state of perfect bliss.* The state of
being completely free from the asavas, and the knowledge and
vision with regard to the world as it vreally is
(vathabhiitaianadassana), rtepresent an understanding of
selflessness (anatta), that there is nothing that is permanent and
everlasting in so-called existence. In other words, things arise and
cease depending on causes and conditions and are characterized by
impermanence (anicca), dissatisfaction (dukkha), and selflessness
(anatta). As stated in the Visuddhimagga, ‘only the empty
phenomena roll on and that view alone is right and true’ (Vism
602: ...suddhadhamma pavattanti, ev’etam sammadassanam). Failing to
understand the true nature of reality leads to suffering whereas its
opposite leads to peace and happiness. This is the ultimate reality
of existence, the truth, the absolute law, the dhamma.” This is what
he communicated to the four assemblies, and he showed the paths
to achieve an experience of complete freedom for themselves. The
Buddha says in Dhammapada that ‘I can only show you the path;
you need to carry out the journey by yourself’.'® And whoever
takes up the journey would most certainly experience the same
result of liberation (vimutti) as the Buddha himself, because the
dhamma has just a single taste, the taste of freedom (vimuttirasa).’

The Mahavagga of the Vinaya-pitaka (Vin 1 1-43) contains a detailed
account of the Buddha’s awakening, investigation into his realization,
decision to preach the teaching, conversion of his early disciples and so on.

* Ie. The Buddha is living in a state of nibbana which is described as having

the characteristics of supreme bliss (nibbanam paramam sukham).

The Ariyapariyesana-sutta of the Majjhima-nikaya (M 1 167) presents a
wonderful discussion on the Gotama Buddha’s attainment of awakening and
his initial decision of not teaching the dhamma as it is too profound to be
comprehended by the common worldling (puthujjana).

Dhp 40: Tumhehi kiccam atappam akkhataro tathagata.

A1V 203: ... ayam dhammavinayo ekaraso, vimuttiraso. Further it should be
mentioned here that Prof. Skilling (2012, 21-31) in his essay ‘All Buddhas
Venerate the Dhamma: Recontextualizations of the Uruvela-sutta In 14th -
15th —century Southeast Asia’ remarks that it is the scriptural teaching, the
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The supremacy of the dhamma

The dhamma appears to assume the supreme position in the
discussions within suffas and the commentarial literature. However,
a certain text in the Pali canon (see S III 120) equates the Buddha
himself with the dhamma. As described in this text, Vakkali, a
disciple of the Buddha, once became seriously ill and wished to see
the Buddha. The Buddha, having been informed of Vakkali’s
illness, went to meet him at his residence and knowing his
eagerness to see him said: ‘Vakkali, what do you [gain] by looking
at this foul body? One who sees the dhamma sees me, one who
sees me sees the dhamma; indeed, by seeing the dhamma one sees

me, and by seeing me one sees the dhamma’.**

The above statement of the Buddha seems to suggest that if
dhamma is understood to represent the truth about the nature of
existence, the Buddha represents the embodiment of that truth. In
other words, he lives by the truth and acts according to the same
truth.

In any case the dhamma is given the supreme position. As
stated in the Pathama Uruvela-sutta (A 11 20) the Buddha is
awakened to this dhamma and lives in dependence on this dhamma.
This is described to be a general rule (dhammata)* of the Buddhas
of the past, present and future.”® And as narrated in the commentary

Pariyatti dhamma that Buddhas venerate and suggests that by honoring the
scriptural teaching we honor the Buddha. But the commentarial exposition
as pointed out above seems to suggest that the dhamma honored by the
Buddha represents the ultimate reality of existence in its true form and the
scripture contains descriptions of the truth about existence and the methods
of its realization. And as the noble awakening of the Buddha precedes the
existence of scripture, the Buddha honoring specifically the scriptural
teaching seems to be implausible.

8 Kim te imina piitikayena ditthena, yo kho vakkali, dhammam passati so mam
passati, yo mam passati so dhammam passati, dhammam hi vakkali,
passanto mam passati. Mam passanto dhammam passati.

' In the Pali canon, the Mahdpadana-sutta (D II 12ff.) presents a list of
dhammatas that are common to all the Buddhas. Among them are
‘descending of a Bodhisatta into his mother’s womb from Tusita heaven’,
‘dying of his mother seven days after the birth of a Bodhisatta’ etc.

20 A T120-21: Ye ¢ abbhatita sambuddha ye ca buddha anagata
Yo c’etarahi sambuddho bahunnam sokanasano
Sabbe saddhammagaruno vihamsu viharanti ca
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in question, he is also the one who in respect for the dhamma
engages in activities to awaken others to that same dhamma. Endo,
evaluating the dhammata and vematta mentioned in the Pali
literature, opines that this concept of dhammata is an extension by
the Buddhists to establish the supremacy of the Buddha’s teachings
(Cf. Endo 1997: 207). The commentator of the Rathavinita-sutta might
have the same intention of positing the sovereignty of the Buddha
and his teaching in the world while discussing the idea of dhamma-
garavatd in the commentary. The Buddha is thus represented to
inquire from the group of monks about the monk Punna
Mantaniputta, who is ordained in his name and has devoted his life
for the dhamma, rather than inquiring about his father and relatives.

But does it mean that asking about his kith and kin would
go against the dhammagaravata and that is why the Buddha
avoided doing it?

From the commentarial descriptions, it appears that it
simply was not an occasion for inquiring about the well-being of
his kith and kin. Otherwise, many instances are found in the
canonical texts where the Buddha spoke highly of the parents’
contributions towards the life of their children. He also spoke about
how a child should act towards his parents for repaying the debts of
their immeasurable kindness and altruism by guiding and
establishing them in the dhamma.

The Anguttara-nikaya (A 1 61-62), for example, states that
one can never repay the debts of one’s parents by providing them
with all kinds of material comforts. Because the sacrifices, love
and affection of the parents towards their children are truly
boundless.”* They can be repaid only if they are established in the

Athopi viharissanti esa buddhana dhammata
Tasma hi attakamena mahattam abhikkhankata
Saddhammo garukatabbo saram buddhana sasanan ti.

(The perfectly awakened ones of the past, the awakened ones of the future,
and the awakened ones of the present who destroy grief of many, all dwelt,
now dwell and will dwell [in future] respecting the dhamma; this is a
general rule of the awakened ones. Therefore, with the desire for good and
aspiring greatness, one should respect the true dhamma recollecting the
teaching of the Buddhas.).

21 Also see A I 132: “Brahmati matapitaro pubbacariyati vuccare,
Ahuneyya ca puttanam pajaya anukampaka.”
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wholesome psychological qualities such as faith (saddha), virtue
(stla), generosity (caga), and wisdom (pafifia).””

Furthermore, the Buddha himself is said to have established
his father, King Suddhodhana, in the fruition of stream-entry after
giving a dhamma-talk on the practice of virtue.”> He also went to
the Tavatimsa heaven to preach abhidhamma to his mother, queen
Mahamaya, so that she can be freed from this wearisome
samsara.”* Sariputta, one of the Buddha’s two eminent disciples,
before his passing away converted his mother into the true dhamma
by making her a stream-enterer (sotapanna).”” These acts are
definitely carried out by the Buddha and his disciples not just
because of their trivial concern for their family, but out of their
respect for the dhamma.

Concluding remark

The commentarial exposition that the Buddha asks the
monks about their wellbeing and the wellbeing of their teacher as
he is pleased with them and also because of his respect for the

(Father and mother are like the Brahma, they are called the first teachers;
they are worthy of offering by their children and are compassionate towards
them.).

2 A I 62: Yo ca kho bhikkhave matapitaro assaddhe saddha-sampadaya
samddapeti niveseti patitthapeti dussile sila-sampadaya samdadapeti niveseti
patitthapeti macchari caga-sampaddya samddapeti niveseti patitthapeti
duppaiiiie paifia-sampadaya samddapeti niveseti patitthapeti ettavata kho
bhikkhave matapitunam katarica hoti patikataii ca atikataii ca ti (O monks,
one who instigates, settles and establishes his parents in the fortune of faith
when they lack faith; he instigates, settles and establishes them in the
fortune of virtue when they lack virtue; he instigates, settles and establishes
them in the fortune of generosity when they are miser; and he instigates,
settles and establishes them in the fortune of wisdom when they lack
wisdom, to that extant he has done the duty to his parents, repaid and has
done enough to them.).

2 Dhp-a Il 165: Desandvasane rdja sotapattiphale patitthahi (at the end of the
teaching, the king was established in the fruition of stream-entry.). Also cf. J
IV 55.

2 See Dhp-a III 223; also cf. DPPN, s.v. Suddhodana, Mahamaya; and Narada
Thera (2010: 68).

2 Cf. DPPN, s.v. Sariputta.
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dhamma seem to suggest his complete engagement with the
dhamma and his concern for those upholding the dhamma in his
name. It demonstrates the supremacy of the dhamma which should
be the guiding principle for those desiring to enter into the sasana
of the Buddha. This might have been the intention of the
commentator probably to encourage generations of the Buddha’s
followers to engage, regard and live a life according to the dhamma.

*kk

A translation of the section on the discussion of the nature of
respecting the dhamma

[In what follows I present a translation of the commentaries
preceded by the root text that was commented upon. The
numbering of paragraphs and the page numbers in square brackets
are from the PTS edition of the text. The words or phrases in bold
represent quoted texts from the sutta upon which the commentator
then commented.]

[Root Text]

When they sat down at one side the Blessed One said thus to those
monks: “O monks, who in the birthplace is thus esteemed among
the native monks who are fellow practitioners?

[Commentary]

Explanation of the nature of respect for the dhamma
(dhammagarubhavavannana)

4. The expression “the Blessed One said thus” means that [the
Buddha], after greeting the visitors [i.e. the monks] with words
such as “O monks, I hope it is bearable” etc., gave a speech
beginning with “who is it, 0 monks”. It seems that the monks,
being asked [by the Buddha] in a manner of greeting: “O monks, [
hope it is bearable; I hope it is sustainable;*® I hope you have

2 The Pali phrase is ‘kacci, bhikkhave, khamaniyam, kacci yapaniyam’ (see, for
example, M I 206 and II 192; S III 120 and 125). In the PTS reading of the
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travelled a path with little exhaustion and were not short of food;
and O monks, where have you come from? etc.”, replied: “O
Blessed One, we have come from the birthplace, which is a
dwelling place in Kapilavatthu in the country of the Sakiyas”. But
the Blessed One neither asked about the health of the great king
Suddhodana, nor of Sukkodana, nor of Sakkodana, ?” nor of
Dhotodana, nor of Amitodana, nor of queen Amita, nor of
Mahapajapati, nor of the whole of Sakiyan community.*® But
asking [about] a monk who is endowed with practice (patipatti),
and who has obtained the ten subjects of discourse
(dasakathavatthu) for himself and who therein [136] instigates
others, he said these words beginning with ‘who is it, O monks’.

5. But why did the Blessed One, without asking about the health of
Suddhodana etc., ask only about such a monk? Because he
(=Punna) was dear to him. Indeed, the monks, nuns, male lay
devotees, and female lay devotees, who have entered the path, are
dear and pleasant to the Buddhas. Due to what? Due to their
reverence for the dhamma. Indeed, the Tathagatas respect the
dhamma. And the nature of their respect for the dhamma should be
understood with the intention arisen [in the Buddha] at the root of
the Goatherders’ Banyan-tree,”® that is, “one who lives without

respect and disobediently suffers”.*

text, the latter half of the phrase ‘kacci yapaniyam’ is absent; but it is
present in its CST4 reading.

7 In the CST4 reading sakkodhana comes first, followed by sukkodhana.

Among the Sakiyas mentioned in the list, except Mahapajapati, who was
Siddhattha’s step mother, the others were siblings. One would expect
Pamita, the last of the seven siblings, to be included in the list, but as we can
see she is left out. For more information on the Sakiyan Race, see, Mhv 14;
and also cf. DPPN, s.v. Sthahanu and Pamita.

According to Vin I 2, the Buddha, after his awakening, spent the first week at
the foot of the tree of awakening (bodhirukkhamiile), and then moved to the
foot of the Goatherders’ banyan tree (ajapalanigrodhamiile) where he spent
the second week meditating. This latter tree was on the bank of the river
Nerafijara in Uruvela, not far from the Bodhi-tree. See DPPN, s.v.
Ajapalanigrodha.

]

As stated in the discussion above this expression appears in two instances in

the Pali Canon: the Garava-sutta (S 1 139) and the Uruvela-sutta (A 11 20-21).
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6. Indeed, only due to his reverence for the dhamma, the Blessed
One, on the day of the renunciation of the elder Mahakassapa,*
went along a three gavuta® path to meet him. After going on a
path® of more than three hundred yojanas, he established the elder
Mahakappina ** together with his assembly in Arahat-hood by
teaching them dhamma on the bank of the Ganges River.*® Once,
after the meal, having gone along a path of forty-five yojanas, and
having given a dhamma-talk for three watches of the night in a
potter’s house, he established Pukkusati,*® a clansman, in the

3! Mahakassapa was one of the eighty chief disciples of the Buddha. He was
considered to be foremost among the disciples who upheld ascetic practice
(dhutariga) (A 1 23). His personal name was Pippali, the young man.
According to the tradition, he and his wife, Bhadda Kapilani, renounced
home life together on the same day. It is said that the earth trembled on the
day of their renunciation. The Buddha, who was dwelling in Veluvana,
understood its meaning and went three gavutas to meet Mahakassapa (Mp I
161-182). He was said to be the only disciple with whom the Buddha
exchanged his robe (S II 221). This incident was said to signify the authority
bestowed upon him by the Buddha to preside over the first council that was
held three months after the passing away of the Buddha (cf. Vin II 284-292;
Dip 30-32, Mhv Ch. III; Sp I 4-32). As recorded in the Nikaya texts, at
various occasions the Buddha praised him highly for his spiritual
attainments and held him up as an example to others. He was, for example,
regarded to be equal to the Buddha in terms of attaining the jhanas (S II 210)
and teaching and guiding the monks (S II 205). Also cf. DPPN, s.v.
Mahakassapa, Bhadda Kapilani.

A gavuta is a measure of length which is equal to ‘one quarter of a yojana’
(DOP, s.v. gavuta); a yojana is understood to be a distance of about seven
miles. Another measurement of a yojana as stated in the PTS dictionary is
that it is ‘as much as can be travelled with one yoke (of oxen)’. A gavuta is
there said to be ‘a little less than two miles’ (PED, s.v. yojana, gavuta).

The term ‘maggam’ is absent in the PTS reading.

He was one of the eighty great disciples of the Buddha who was regarded as
the foremost among those who can preach well. Cf. A 125; Mp I 318-323;
and DPPN, s.v. Maha Kappina Thera.

The Ganga is mentioned as one of the five great rivers in ancient India; the
others are: Yamuna, Aciravat, Sarabhti and Mahi (Vin II 237).
Malalasekera remarks that ‘Ganga formed one of the most important means
of communication and trade for the districts through which it flowed’. Cf.
DPPN, s.v. Gariga.

He is a clansman who renounced worldly-life in the name of the Buddha, but
without ever meeting him. The Buddha, knowing that, goes to meet him in a
potter’s house, engages in an interesting conversation and teaches him
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fruition of a non-return. Having gone for two thousand yojanas, he
favoured a forest-dwelling novice. After going along a sixty yojana
path, he taught dhamma to the elder Khadiravaniya.®’ Having
understood that the elder Anuruddha, sitting in the eastern bamboo
forest, was thinking ‘the thoughts of a great man’
(mahapurisavitakka),” [the Buddha] went there through the sky,
and descended before the elder, and said well-done (sadhu). After
preparing a bed and chair in a perfumed chamber for the
Kotikanna-Sona Thera,* he (i.e. Sona) was invited to deliver a
dhamma-talk in the early morning, at the end of his recitation, the
Buddha said well-done. Having gone along a three gavuta path,
[the Buddha] spoke about the benefit of sweet concord to three
clansmen in [their] dwelling place in the Gosingasala forest.*

dhamma without revealing his identity. At the end of the conversation
Pukkusati recognizes that it is the Buddha who appeared before him to give
instructions and asked for full ordination. For more information about
Pukkusati and the incident, see: M III 237-247 and DPPN, s.v. Pukkusati.

7 He was one of the eighty great disciples of the Buddha (A I 23) who was
foremost among the forest dwellers (arafifiakanam). His another name was
Revata. Also cf. Mp 1223-229; DPPN, s.v. Revata.

® The Anuruddhamahavitakka-sutta (A IV 229) presents a list of eight
“thoughts of a great person” that the elder Anuruddha was reflecting about.
They are: the dhamma is 1) for one with few wishes, not for one with great
wishes; 2) for one who is contented, not for one who is discontented; 3) for
one who is secluded, not for one delighting in society; 4) for the one who is
strenuous, not for the one who is indolent; 5) for one who is attentive, not
for one who is forgetful; 6) for one with composed mind, not for one with
un-composed mind; 7) for the wise, not for the unwise; and 8) for one who
delights in the absence of proliferation, not for one who delights in
proliferation. It also states that engaging in these thoughts would lead one to
the attainment of the four jhdanas and finally to Nibbana. The Dasuttara-
sutta (D 111 287) states that these eight thoughts of a great man are factors to
be generated by a monk.

3% He is said to be the best among the excellent monk speakers in the Buddha’s
time. A 1 24: FEtadaggam, bhikkhave, mama savakanam bhikkhiinam
Kalyanavakkarananam yadidam Sono Kutikanno. Also see DPPN, s.v. Sona
Kutikanna.

40" Malalasekera says that it was ‘a forest tract near Vesali’ (see, DPPN, s.v.
Gosingasalavanadaya). Two suttas in the Majjhima-nikaya, namely the
Culagosinga-sutta and the Mahagosinga-sutta, are recorded to have been
delivered in this forest.
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7. And also [once] Kassapa, the Blessed One,*! having gone to the
house of the potter Ghatikara, rising trust [in him], thought “this
noble disciple has been established in the fruition of a non-return”,
took food with his own hand and ate it. When the time for the rains
retreat was approaching, our Blessed One, accompanied by the
assembly of monks, left Jeta’s forest for a journey. Even the great
king of Kosala, Anathapindika and others were not able to turn him
back. Anathapindika returned home and sat down dejected. Then a
servant by the name Punna said to him: “you look dejected,
master”. [He replied to her:] “Yes dear, I could not turn the
Teacher (sattha) back, and now [137] a thought has arisen to me,
that in these three months I will not get an opportunity either to
hear the dhamma or to offer gifts as I wish.” She said: “Lord, I will
turn the Teacher back.” [And Anathapindika promised:] “if you are
able to turn him back, you are a free woman.” She went to the One
of Ten Powers (dasabala), laid down at his feet, and said: “May
the Blessed One turn back.” [The Buddha then asked her:] “Punna,
as you depend on others for a livelihood what would you do for
me?” [And Punna replied:] “O Blessed One, you too know that I
do not have gifts to offer (deyyadhamma).*”” Nevertheless, as a
condition for your return, I will establish [myself] in the three
refuges and in the five precepts.” The Blessed One approved
saying “good, Punna!”, and he turned back and entered the Jeta’s
forest. This story became popular. The wealthy merchant (i.e.
Anathapindika), after hearing that the Blessed One had been turned
back by Punna, made her a free woman and placed her in the
position of a daughter. After requesting the going forth, she went
forth; and after going forth, she undertook insight practice. Once

1 Kassapa is said to be one of the Buddhas to have arisen in the present eon
known as bhaddakappa; other Buddhas mentioned to have arisen are:
Kakusandha, Konagamana and Gotama (D II 2). Also cf. DPPN, s.v.
Kassapa.

2 The Cilaniddesa (Nidd 11 233), one of the fifteen texts of the Khuddaka-
nikaya, provides a list of fourteen items as gifts to be offered. They are: 1)
robe (civara), 2) alms (pindapata), 3) lodging (senasana), 4) medicine and
other requisites for the sick (gilanapaccaya bhesajjaparikkhara), 5) food
(anna), 6) drinks (pana), 7) clothing (vattha), 8) carriage (vana), 9) garlands
(mala), 10) scents (gandha), 11) ointments (vilepana), 12) a bed (seyya), 13)
a dwelling place (avasatha), and 14) materials for lighting (padipeyya).
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the Teacher knew the condition of her undertaking of insight
practice, he uttered this splendid stanza:

O Punna, you fulfilled the true dhamma, just as the moon on

its fifteenth day;

With complete wisdom [of the truth], you will make an end

to suffering.®
At the end of the stanza, she™ attained Arahat-hood and became a
well-known disciple. Such is the Tathagata’s respect for the
dhamma.

8. Again, when the elder Nandaka was expounding the dhamma in
an assembly hall, the Blessed One went there without taking a
bath, ® stood for three watches of the night, listened to the
dhamma-talk and at the end of the teaching, he said ‘well-done’.
The elder came [to the Buddha], paid his respect and asked:
“Venerable sir, at what time did you come?” [The Buddha replied:]
“Just as when you have started the discourse.” [The elder said:]
“Venerable sir, as a Buddha you are delicately nurtured, it must
have been very difficult for you.” The Blessed One replied:
“Nandaka *® if you were able to preach [the dhamma] for an aeon, 1
too would be able to stand for an acon and listen to it. Such is the

# Originally the stanza appears in Therigatha (I 123), but with slight changes.

The original stanza is:
punne purassu dhammehi cando pannarase-r-iva;
paripunndya pannidya tamokhandham padalaya.

(Norman (1971: 1) translates: Punna, be filled with things sublime, as the
moon on the 15" day (is full); with fulfilled wisdom tear asunder the mass
of darkness (of ignorance).)

And the one found in Ps IT 137 is:
punne puresi saddhammam cando pannaraso yatha;
paripunndya paniidya dukkhassantam karissasiti.

* The word for sa (she) is absent in the CST4 reading.

* The fika says the following of the expression anahdta (Ps-pt CST4 1.252):
anahatovati  dhammasavanussukkena sayanhe buddhacinnam nhanam
akatvava (and anahato means that [the Buddha] due to his eagerness to
listen to the dhamma, [went there] without doing the usual practice of the
Buddha, i.e. taking a bath in the evening). Cf. DOP, s.v. nahayati.

% In the CST4 reading, the word is Nanda, not Nandaka, it might be an error,
because Nanda and Nandaka are two distinct persons (cf. DPPN, s.v. Nanda,
Nandaka). A TV 358 records the story of elder Nandaka’s preaching to a
group of monks and the Buddha’s visit to him in full.
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Tathagata’s respect for the dhamma. 1t is due to their respect for
the dhamma that the path-attainers are dear [to them], and therefore
they interrogate®’ the path-attainers.

9. A path-attainer is of four types: one who follows the path for his
own good, not for others’ good; one who follows the path for
others’ good, not for his own good; one who follows the path
neither for his own good nor for others’ good; and one who follows
the path both for his own good and for others’ good.*® Herein, one
who obtains the ten subjects of discourse himself, but like the
venerable [138] Bakula,” does not advise others:* this is one who
follows the path for his own good, not for others’ good. The
Blessed One does not interrogate such monks. Why? Because [the
Buddha thinks:] “He is not steadfast in the growth of my
dispensation.”

One who does not obtain the ten subjects of discourse, but like
Upananda, son of the Sakyans, instructs others with them, for the

47 While in the PTS reading the word is in the present tense 3™ person plural
‘pucchanti’, in the CST4 reading it is in the past tense 3¢ person singular
‘pucchi’.

* In the CST4 reading, the fourth type of path-attainer is exchanged with the
third one.

One of the eighty great disciples of the Buddha (A I 24) who is regarded as
foremost among those with good health (appabdadhanam). He is said to have
led an extraordinarily long spiritual life himself, but have never given any
teaching to anyone else (cf. M III 124-127). Among the disciples of the
Buddha, elder Bakula is said to have lived the longest lifespan of 160 years.
The passage at Sv II 413 reads: Evam dighayuko pana atidullabho, asuko
kira evam ciram jivatiti tattha tattha gantva datthabbo hoti. Tattha visakha
upasika visavassasatam jivati, tathd pokkharasati brahmano, brahmdayu
brahmano, selo brahmano, bavariyabrahmano, anandatthero,
mahakassapattheroti. Anuruddhatthero pana vassasataiiceva panndsarica
vassani,  bakulatthero vassasataiiceva satthi ca vassani. Ayam
sabbadighayuko. Sopi dve vassasatani na jivati (Extremely rare are those
who have such a long lifespan, such a one who thus lives so long should be
visited going to wherever they are. Therein, Visakha, the female devotee,
lived 120 years, Similarly, Brahmin Pokkharasati, Brahmin Brahmayu,
Brahmin Sela, Brahmin Bavari, elder Ananda, and elder Mahakassapa. The
elder Anuruddha lived 150 years. The elder Bakula lived 160 years. He was
the one with longest lifespan. But even he did not live 200 years.). Also cf.
Mp 1 304-309 and DPPN, s.v. Bakula.

30" The phrase na anusasati (he does not advise) is missing in the PTS reading.

49
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purpose of enjoying the duty that is done on account of that: this is
one who follows the path for others’ good, not for his own good.
Such a monk too, the Blessed One does not interrogate. Why?
Because [the Buddha thinks:] “His craving, which is like a huge
basket, is not abandoned.”

One who, like Laludayi, neither himself obtains the ten subjects of
discourse, nor instructs others with them: this is one who follows
the path neither for his own good nor for others’ good. Such a
monk too, the Blessed One does not interrogate. Why? Because
[the Buddha thought:] “The defilements inside him, like one who
has been cut by a hatchet, are massive.”

One who obtains the ten subjects of discourse and also instructs
others with them is like the eighty great disciples, i.e. Sariputta,
Moggallana, Mahakassapa and so on: this is one who follows the
path both for one’s own good and for others’ good. The Blessed
One interrogates such a monk. Why? Because [the Buddha thinks:]
“He is steadfast in the growth of my dispensation. And here,
interrogating only such monks, he said: “wheo is it, 0 monks and
so forth.”

10. Those monks were thus questioned by the Blessed One:
“Therein, who was it?”; he questioned the monks, who were from
his birthplace, who followed the path for the good of both, and who
were possessed of the ten subjects of discourse and were neither
thinking nor discussing with one another. Why? Because the
venerable Mantaniputta was famous and renowned in this country
like the sun and the moon standing in the middle of the sky.
Therefore, those monks, like a bunch of peacocks that, after
hearing the thunder, assemble in one place, and like the monks
who had begun to make a unified recital, announcing to the
Blessed One that their teacher was the elder Punna, in order to
speak of the virtue of the elder with their inadequate mouths, all at
once said: “Sir, the venerable known as Punna” etc.

11. Herein “Punna” is the name of this elder. He was the son of
Mantani, thus ‘“Mantaniputta” (son of Mantani) is said.
“Esteemed” means that he was esteemed due to his development
of (good) qualities.
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[Sub-commentary]

Explanation of the nature of the dhamma to be honoured
(garudhammabhavavannana)

“Of the Sakiyan community” means ‘of the multitude of
Sakiyas’. ‘The ten subjects of discourse’ means the subjects of the
ten [talks] beginning with the talk of few wishes, such as the
fewness of wishes and so on. “One who has obtained the ten
subjects of discourse” refers to an obtainer of that, on account of
being well-established therein. “Therein” means in the ten
subjects of discourse.

As the dhamma should be respected, respecting the dhamma means
paying respect to it; its nature is the honourableness to the
dhamma, [it is said] on account of that. Having said that it “should
be understood with the intention” he said “indeed only due to
his reverence for the dhamma and so forth” exhibiting that it
should be understood not only with that intention but also with
bodily and verbal undertakings. Herein, “having given a dhamma-
talk for three watches of the night” means having given a
dhamma-talk for three watches of the night dwelling in a potter’s
house, thus the meaning should be understood according to the last
expression. Otherwise, it shows that the dhamma-talk was given
for three watches of the night, while the meaning was being
grasped according to whatever one gains, but it is not that. And, he
will say “many such nights were only with one and a half watch.”
Like the special qualities such as the ten powers, even the practice
for others’ good causing respect for the dhamma is thus compared
to splitted-gold among all the Buddhas; in praise of the respect for
the dhamma of this Blessed One,>* he points out Kassapa, the
Blessed One’s respect for the dhamma with words beginning with
“also Kassapa, the Blessed One”.

“[Our Blessed One...] left [Jeta’s forest] for a journey” means
that he left to make a journey to the city. Because of leaving at an
unsuitable time for the journey to the city, the king of Kosala and
others made an effort to stop [the Buddha]. Indeed, having

! The expression ‘this Blessed One’ probably refers to the Gotama Buddha.
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celebrated the pavarana,® wandering is practised by the Buddhas.
The Blessed One said “what would you do for me?” expecting [it
be] the right practice for Punna.

“Even without taking a bath” means that even having not taken a
bath, as [generally] practised by the Buddhas in the evening, due to
being eager to listen to the dhamma. “Path-attainer is of four
types” is said, because among the practices for the good of oneself
and others, [considering if it is] for one or two, there is
fourfoldness in terms of what is practised and what is being
accomplished. This is the meaning of entering a path, that is, one,
intelligently, enters a path even refusing the former one. One who
has entered the path for the good of oneself adorns the order with
this right practice, but does not increase the order as he is less
eager; neither does he always fulfil the wish of the Blessed One
who is compassionate. Thus, indeed, the Blessed One, at the
beginning of his awakening, when sixty-one arahants were born,
incited the monks in the practice for the good of others, saying
words beginning with ‘walk, o monks, for the good of the many’.
Due to that, it is said: “the Blessed One does not interrogate
such monks. Why? Because [the Buddha thinks:] “He is not
steadfast in the growth of my dispensation.”

“Like the eighty great disciples” is said keeping elder Bakula
outside the fourth category,”® and thinking that a multitude appears
to be complete even with a little deficiency. And the designation
‘eighty great elders’ should be understood as the state of recluse-
ship with eight attainments as its constituents. In such a place,
many people speaking together and with a big sound is only for
satisfying the heart of the teacher; “those monks after hearing a
thunder” etc. is said showing that it is done in this way by those
monks who have entered upon a path. “Due to his development of

2 A Buddhist monastic ceremony that takes place at the end of three months
rains retreat; cf. PED, s.v. pavaranda & pavareti.

3 In the discussion of the four types of ‘path-attainers’ (patipannaka) in the
commentary to the RVS, elder Bakula, who is regarded as one of the eighty
great disciples of the Buddha, is categorized as someone who, even though
he possesses the ten subjects of discourse, does not teach them to others.
This characteristic of his nature is contrary to the other great disciples. Thus
Dhammapala points out that at least in this particular context Bakula should
not be counted as one of eighty great elders.
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qualities” means that he has been esteemed because of the
reverence caused by the qualities that were spoken of, not because
of [his] ability for any other service and so on.

Explanation of the nature of the dhamma to be honoured has ended.
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